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his EAP completes 32 years and 

includes “items of interest” and 

“citations received.” Environ-

mental psychologist Robert 

Sommer died in February 2021; see an “in 

memoriam” on p. 6. We include two “book 

notes,” the first focusing on architect Giu-

lia Foscari’s Elements of Venice (2014). 

We highlight architect and planner Mat-

thew Carmona’s 3rd edition of Public 

Places, Urban Spaces (2021), an overview 

of urban-design theories, concepts, and 

practices.  

This EAP includes three essays, begin-

ning with environmental educator Michael 

Maser’s explication of a place-based edu-

cation grounded in what he calls “self-in-

place.” Next, philosopher John Russon 

considers parallels between love of place 

and love of human beings. Third, philoso-

pher Jeff Malpas considers the relation be-

tween “spirit of time” and “spirit of place.” 

He makes the point that “time and space 

are but aspects of place: time being place 

in its dynamicity, and space being place in 

its expansiveness.” 

We end this issue with a poster prepared 

by cartographer Luke Harvey, who draws 

on the example of London parks to develop 

graphic means for presenting aspects of 

place experience visually. Like the work of 

Foscari and Carmona, Harvey’s efforts are 

important phenomenologically because 

they indicate how lived qualities of envi-

ronments and places might be conveyed 

via non-verbal means that supplement 

word-grounded phenomenological ac-

counts. 

 

Below: Images from Giulia Foscari’s Ele-

ments of Venice—see p. 7. Left, a detail of 

“The Grand Canal from Ca’ Rezzonico to 

Palazzo Balbi,” after Canaletto (c.1723); 

right: current-day view of Ca’ Rezzonico 

(p. 74, 75). 
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 Items of interest 

The conference, Environments by De-

sign: Health, Wellbeing and Place, will 

be held via Zoom, December 1–3, 2021. 

The conference is sponsored by Syracuse 

University, Chalmers University of Tech-

nology, and Northumbria University. The 

conference focuses on environmental pol-

icy, design, and planning that help make 

places facilitating human wellbeing. 

https://architecturemps.com/design-

health/; info@architecturemps.com. 
 

Architecture and Culture is a peer-re-

viewed journal of the Architectural Hu-

manities Research Association (AHRA) 

and “investigates the relationship between 

architecture and the culture that shapes and 

is shaped by it. Whether culture is under-

stood extensively, as shared experience of 

everyday life, or in terms of the rules and 

habits of different disciplinary practices, 

the journal asks how architecture partici-

pates in and engages with culture, and how 

both architecture and culture might be re-

ciprocally transformed.” www.Blooms-

bury.com/uk/journal/architecture-and-cul-

ture/; contact: itroiani@brookes.ac.uk. 
 

Atmospheric Spaces is a website provid-

ing information on research dealing with 

atmospheres, including those of environ-

ments, places, and landscapes. The editors 

are now including “Atmosphere bulle-

tins,” which will be uploaded every four 

months and provide information on confer-

ences, events, publications, and calls for 

papers relating to atmospheres and related 

topics. Readers may forward news of 

events and publications to the website edi-

tors: atmosphericspaces.info@gmail.com. 

The link to the website is: https://atmos-

phericspaces.wordpress.com/. 
 

The Architecture, Culture, and Spiritu-

ality Form (ACSF) has established a new 

grant program, the Lindsay Jones Memo-

rial research Fund, to support research on 

the sacred meaning and significance of the 

built environment. The late Lindsay Jones 

was an anthropologist and groundbreaking 

scholar of Mesoamerican architecture best 

known for his two-volume The Hermeneu-

tics of Sacred Architecture (Harvard Uni-

versity Press, 2000). Created through a gift 

from Jones, this program encourages appli-

cants and proposals from built-environ-

ment disciplines, including architecture, 

landscape architecture, geography, urban-

ism, sacred arts, interior design, environ-

mental psychology, material culture, phe-

nomenology, and so forth. Grants typically 

range from $2,000–$5,000 USD; they are 

awarded every year and should be com-

pleted within a two-year period. The 2021 

recipient of the award is architectural the-

orist Alberto Perez-Gomez, McGill Uni-

versity, Montreal. 

 www.acsforum.org/acsf-grants/. 
 

Founded in 2005 by a group of activists, 

practitioners, and academics, the Center 

for the Living City draws on the ideas of 

urbanist Jane Jacobs to understand and 

recreate robust urban life. As Jacobs wrote 

in her seminal 1961 The Death and Life of 

Great American Cities, “Cities have the ca-

pability of providing something for every-

body, only because, and only when, they 

are created by everybody.” In the years 

since its founding, the Center has become 

a leading global urbanist organization. A 

key aim is cities that are vibrant, adaptive, 

and equitable. The group seeks to “inspire 

civic engagement and leadership; invite 

creative urban solutions; and expand un-

derstanding of the ecology of cities.” 

https://centerforthelivingcity.org/. 
 

“Toposophia” book series 

Originally edited by philosophers Robert 

Mugerauer and Brian Treanor, 

“Toposophia: Thinking place/Making 

space” was a book series published by 

Lexington Books. Editorship has now been 

shifted to philosophers Jeff Malpas and 

Jessica Dubow, who will retain the origi-

nal focus on the reflective and critical en-

gagement with issues of place and space. 

The series has been expanded to incor-

porate a wider range of disciplines, includ-

ing geography, anthropology, architecture, 

history, political science, environmental 

studies, and the creative arts. The new edi-

tors’ aim is to make “Toposophia” one of 

the premier series for cutting-edge explo-

rations and investigations of the spatial and 

topological. 

The series will continue to be published 

by Lexington. Peer-reviewed, and pro-

duced in paper and hardback as well as 

electronically, the series includes mono-

graphs and edited collections. Inquiries 

and proposals should be addressed to Jeff 

Malpas (jeff.malpas@utas.edu.au); or Jana 

Hodges-Kluck (jhodges-kluck@rowman.com). 

 

2nd edition of “Place Attachment” 

Routledge has just published a second edi-

tion of editors Lynne C. Manzo and Pat-

rick Devine-Wright’s Place Attachment: 

Advances in Theory, Methods and Applica-

tions. The book is said to “draw together 

the latest thinking by leading scholars from 

around the globe … to capture significant 

advancements in three main areas: theory, 

methods, and applications. Over the course 

of 15 chapters, using a wide range of con-

ceptual and applied methods, the authors 

critically review and challenge contempo-

rary knowledge, identify significant ad-

vances, and point to areas for future re-

search.” 

Chapters include: “Metatheoretical Mo-

ments in Place Attachment Research: 

Seeking Clarity in Diversity” (Daniel R. 

Williams and Brett Alan Miller); “Place 

Attachment and Phenomenology: The Dy-

namic Complexity of Place” (David Sea-

mon); “Parallels between Interpersonal 

and Place Attachment: An Update” (Leila 

Scannell, Elizabeth Williams, Robert 

Gifford, and Carmen Sarich); “In Search 

of Roots: Restoring Continuity in a Mobile 

World” (Maria Lewicka); “Theoretical 

and Methodological Aspects of Research 

on Place Attachment” (Bernardo Her-

nández, M. Carmen Hidalgo, and Cris-

tina Ruiz); “The Role and Value of Qual-

itative Approaches to Place Attachment 

Research: Challenging Epistemological 

and Methodological Assumptions” 

(Lynne C. Manzo and Laís Pinto de Car-

valho); “‘The Frayed Knot’: What Hap-

pens to Place Attachment in the Context of 

Serial Forced Displacement?” (Mindy 

Fullilove); “Dynamics of Place Attach-

ment in a Climate Changed World” (Pat-

rick Devine-Wright and Tara Quinn). 

https://architecturemps.com/design-health/
https://architecturemps.com/design-health/
mailto:info@architecturemps.com
http://www.bloomsbury.com/uk/journal/architecture-and-culture/
http://www.bloomsbury.com/uk/journal/architecture-and-culture/
http://www.bloomsbury.com/uk/journal/architecture-and-culture/
mailto:itroiani@brookes.ac.uk
mailto:atmosphericspaces.info@gmail.com
https://atmosphericspaces.wordpress.com/
https://atmosphericspaces.wordpress.com/
http://www.acsforum.org/acsf-grants/
https://centerforthelivingcity.org/
mailto:jeff.malpas@utas.edu.au
mailto:jhodges-kluck@rowman.com
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Otto Bollnow’s “Human Space” 

An English version of German philosopher 

Otto F. Bollnow’s Human Space has just 

been reprinted by Milan publishers Mime-

sis International, in their series on “atmos-

pheres,” edited by Italian philosopher 

Tonino Griffero. This English version 

was originally published by London’s Hy-

phen Press in 2011 and is translated by 

Christine Shuttleworth and edited by Jo-

seph Kohlmaier. Griffero provides an in-

formative introduction relating Bollnow’s 

study to current research on atmospheres. 

A portion of the publisher’s overview is re-

printed in the sidebar, following. 
  

Human Space is a study of space as we 

experience it, and how this experience 

is expressed in our culture and imagina-

tion. Showing a great sensitivity to the 

near and the everyday, the study is a 

highly idiosyncratic but accessible phe-

nomenology, often surprising and in-

sightful ...  

    Originally published in 1963, the 

book is a seminal contribution to what 

is known today as the “spatial turn” in 

late twentieth-century philosophy and 

the aesthetics and phenomenology of at-

mospheres. Of all Bollnow’s books, 

Human Space has had the most lasting 

impact outside philosophy. Now in its 

eleventh printing, the German original 

continues to attract a diverse readership 

and has generated considerable interest 

in the domain of environmental psy-

chology, architecture, and urban design. 

    A document of its time, it remains 

relevant today and opens a window on a 

wide range of early thinking in this 

field, including many sources that are 

still little known in the English-speak-

ing world. 

Otto Friedrich Bollnow (1903–1991) 

gained a doctorate in physics with Max 

Born before studying philosophy with 

Georg Misch, Herman Nohl and Martin 

Heidegger, finishing his ‘Habilitation’ 

at Göttingen in 1931. As a writer, 

Bollnow was prolific: his bibliography 

runs to 38 books and some 300 articles, 

almost none of which have been trans-

lated into English. Bollnow’s work to-

ward an anthropological pedagogy can 

be placed within and between the fields 

of existentialism and phenomenology. 

 

 

Citations received 

Michael Garbutt, 2018. The 
Art of Anchoring: Towards a 
Practice of Sitting-As-Art. In 
Kim Snepvangers and Susan 
Davis, editors. Embodied and 
Walking Pedagogies Engag-
ing the Visual Domain. Cham-
paign, IL: Common Ground, 
pp. 79–96. 
 

This architect discusses an experimental 

“sitting-as-art” practice known as “anchor-

ing” via Japanese artist Katsushika Hoku-

sai’s painting, Boy Viewing Mount Fuji. 

Garbutt illustrates how this painting can be 

seen  as a source of the elements that con-

stitute anchoring, providing a guide to a 

“sitting-as-art” analogous to well-estab-

lished “walking-as-art” practices. 

Garbutt argues that anchoring has appli-

cations for design practitioners who want 

to understand how dwelling can contribute 

to the more effective design of public 

spaces, as well as for artists who attempt to 

engage with environments in radically 

transformative ways. 
 

Kirsten Jacobson, 2020. Spa-
tiality and Agency: A Phenom-
enology of Containment. 
Puncta, Vol. 3, No. 2, pp. 54–
75. https://doi.org/10.5399/PJCP.v3i2.8. 
 

Jacobson is one of the most able philoso-

phers to demonstrate the practical implica-

tions of phenomenological insights. In this 

article, she argues that, “Rather than a lim-

iting object, space is the extended situation 

in and through which our sense of self and 

choice becomes possible in the first place. 

Jacobson explains that there are “exis-

tentially healthy and unhealthy forms of 

spatial containment that variably support 

or restrict the range and plasticity of our 

agency, and a failure to notice the im-

portance of spatial experience leaves this 

aspect of our reality susceptible to neglect 

and abuse.” She discusses two situations 

“in which space is explicitly noticed and 

felt … as a hostile means of containment—

namely, claustrophobia and two forms of 

imprisonment.” 

Jacobson demonstrates “how our exis-

tential health depends in significant part 

upon the presence and cultivation of an ap-

propriately supportive spatial environment 

… [and how] our formation as subjects is 

dependent upon the bodily-rooted and spa-

tially articulated gestures through which 

we develop a lived sense of whether the 

world outside us is supportive and cooper-

ative or hostile and threatening.” See side-

bar, following. 
 

Health as spatial & situational 
The current study of spatial experience 

show that we need to be initiated—by 

means and through our bodies—into 

enabling experiences of containment if 

we are to relate to existentially respon-

sive and creative manners to a world 

that forms the inescapable context into 

which we are thrown. 

    This argument also suggests that it is 

vitally incumbent upon our primary 

caregivers and our lawmakers to de-

velop practices and institutions that 

recognize this necessity and that offer 

us appropriately acknowledging and 

supportive environments through 

which to develop and persist as healthy 

human agents in the myriad forms this 

may occur. 

    We must respect and respond to hu-

man agency as relational and dynamic, 

and our existential health as inherently 

spatial and situational (Jacobson, 2020, 

p. 69). 

 

 

 

 

 

 
 

 
 

https://doi.org/10.5399/PJCP.v3i2.8
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Christian McMillan, Roderick 
Main, and David Henderson, 
editors, 2020. Holism: Possi-
bilities and Problems. Lon-
don: Routledge. 
 

Edited by three psychotherapists associ-

ated with the University of Essex, UK, 

these 18 chapters address “the multiplicity 

and complexity of issues involved in ho-

lism.” Arranged in four parts, the chapters 

discuss “key strands of thinking explicitly 

or implicitly underpinning contemporary 

holistic thought, including what ethical 

conclusions might most reasonably be 

drawn from such thought.”  The editors 

have compiled a companion volume, Jung, 

Deleuze, and the Problematic Whole 

(Routledge, 2021). In the following side-

bar is a portion of the editors’ introduction 

to Holism. 
 

Remedies for fragmentation? 
Whether in popular or intellectual con-

texts, the use of the language of holism 

often provokes strong positive or nega-

tive responses. To some, holistic ap-

proaches are associated with desirable 

qualities such as inclusion, integration, 

balance, and wider vision, and are 

championed as remedies for the frag-

mentation and alienation that are con-

sidered to beset the modern world. To 

others, however, holistic approaches 

bespeak vagueness, the erasure of dif-

ferences, and, where individual ele-

ments are subordinated to a deemed su-

perior whole, a tendency toward totali-

tarianism. 

    The wide incidence, diverse use, and 

ambivalent emotional charge of the 

term “holism” and its adjectival from 

“holistic” make it pressing to under-

stand these terms better. However, this 

is no easy task. While it is clear that 

holism … is a perspective that in some 

sense attaches importance to a thing or 

system “as a whole,” over and above 

its nature as a composite of parts—as 

in the common adage “the whole is 

more than the sum of its parts”—holis-

tic thinkers themselves are often not 

clear, let alone unanimous, about the 

ontological status of any particular 

whole, the relation of the composite 

parts of that whole among themselves 

and in relation to the whole, and the 

importance of taking a holistic ap-

proach. 

    Scholars of holism have approached 

these issues in a variety of ways. Some 

have tried to extrapolate analytic defi-

nitions of holism that could then be ap-

plied to any case. Others have at-

tempted to reconstruct through careful 

historical work the actual understand-

ing and uses of holism (or its equiva-

lents) by particular thinkers or groups 

of thinkers; for example, in relation to 

Gestalt psychology, biology, neurol-

ogy and neuropsychiatry, or biomedi-

cine. 

    Another approach has been to sam-

ple classic and/or contemporary usages 

by focusing on a single discipline, such 

as education, psychology, or anthropol-

ogy. There are also studies that take a 

deliberately broad view of “holistic 

worldviews” in order to capture the 

overall holistic character of a particular 

period of a culture, such as post-Sec-

ond World War America, regardless of 

whether the actors involved all used 

the language of holism themselves 

(McMillan, Main, and Henderson, 

pp.1–2; see original text for references 

omitted here).  

    

 

Phyllis Richardson, 2021. 
House of Fiction: From Pem-
berley to Brideshead, Great 
Houses in English Literature. 
London: Unbound 

 

This writer considers the portrayal of 

houses in English novels and covers au-

thors Jane Austin, Walter Scott, Charlotte 

Brontë, Charles Dickens, Thomas Hardy, 

E.M. Forster, John Galsworthy, Henry 

James, Virginia Woolf, Evelyn Waugh, 

Ford Madox Ford, Daphne Du Maurier, 

Agatha Christie, Ian Fleming, J.G. Ballard, 

Julian Barnes, Kazuo Ishiguro, Ian 

McEwan, and Alan Hollinghurst. 

Interestingly, Richardson’s book is pub-

lished via Unbound, which is described as 

“the world’s first crowdfunding pub-

lisher,” started in 2011: “We’ve built a 

platform that brings together readers and 

authors to crowdfund books they believe 

in—and give fresh ideas that don’t fit the 

traditional mold the chance they deserve.” 

A portion of Richardson’s introduction 

is in the sidebar, following. 
 

Houses shaping stories 
 The poet Andrew Motion said that “a 

house gives shape to a story,” and that 

“the physical limits of a house are a 

way of imposing structure for good or 

ill.” Of certain novels, they create a 

universe and reflect and confirm char-

acter …. 

    This book is concerned with British 

authors writing about British houses. 

Henry James [who first used the phrase 

“house of fiction” in a preface to his 

Portrait of a Lady] was an American-

born writer who became so absorbed in 

British culture that he took on citizen-

ship of his adopted home. James wrote 

with particular admiration of the Eng-

lish country house, a setting so promi-

nent in novels as to have inspired its 

own very British genre, “country house 

fiction.” 

    The British may not have the mo-

nopoly on house-centered stories, but 

the literature, from its earliest incarna-

tions, is filled with thinking, writing, 

and imagining houses in ways that be-

tray a particular consciousness of 

house and home, and of the cultural 

and spiritual bonds they represent. 

    They say that an Englishman’s home 

is his castle, that is, the place he rules 

unequivocally. It could be argued that 

writers have the same power in the 

pages of their work and in the houses 

they build there (pp. xiii–xiv). 
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Sarah Robinson, 2021. Archi-
tecture Is a Verb. London, 
Routledge. 
 

In aiming to think in a new way about ar-

chitectural design, this architect empha-

sizes “the centrality of the human organism 

as an active participant interdependent in 

its environment” and centrally grounded in 

“environmental embodiment.” See side-

bar, following. 

 

Architecture as “forming” 
Is it not curious that the prosaic word 

we use to refer to human artifice—the 

word building—is both a noun and a 

verb? Builders build buildings. But the 

hallowed realm of architecture lacks 

such an option. Why is it that architects 

do not architect architecture? This de-

tail reveals the hidden presence and ab-

sence of the body, its presumed level 

of engagement and its level of prestige. 

The builder builds with his body, while 

the architect projects her “vision” from 

her disembodied mind. 

    It would surely be easier to use the 

word building for this manifesto, yet 

that would sorely miss the point of this 

broader concern: architecture’s latent 

capacity to harmonize different levels 

of experience is compromised when 

such dualities are left intact. Correlat-

ing the profane building with body and 

static architecture with the almighty 

mind mutilates the very basis on which 

the latter could find its conciliatory 

role. 

    A chief impediment to imagining 

this formative capability is the habit of 

thinking of architecture in terms of the 

noun form, rather than in terms of the 

verb forming. A thoroughgoing interro-

gation of the noun is necessary to this 

fundamental reorientation …. 

    An obstacle to dynamic thinking is 

the subject-verb-object structure of 

sentences, which implies that action 

arises in a subject and is exerted on an 

object. Why do we say, for example, 

that it is raining, instead of that rain is 

happening? To whom, exactly, does 

“it” refer? 

    This is but one example of how our 

language is unable to speak of ongoing 

processes. Yet in other languages, 

movement is taken as a primary notion, 

and apparently static things are treated 

as relatively invariant states of continu-

ing movement. In ancient Hebrew, for 

example, the verb was primary. The 

root of all lost Hebrew words is a verb 

form, while adverbs, adjectives, and 

nouns were obtained by modifying the 

verbal form with prefixes and suffixes. 

    Even the English words dwell and 

dwelling, like the word building, are 

both nouns, verbs, and gerunds—their 

versatility demonstrates that both terms 

are implicitly connected to ongoing 

living processes. 

    Calling attention to the movement 

initiated by the verb serves to correct 

the centuries-old deficit. This act of re-

ordering attention forces us to recon-

sider the realities which the verbs de-

scribe and opens new possibilities for 

thinking in terms of active embodied 

engagement (Robinson 2021, pp. 7–8). 

 

 

Claudia Yamu, Akkelies van 
Nes, and Chiara Garau, 2021, 
Bill Hillier’s Legacy: Space 
Syntax—A Synopsis of Basic 
Concepts, Measures, and 
Empirical Application. Sus-
tainability, vol. 13. 
https://doi.org/10.3390/su13063394. 
 

A well-organized and accessible overview 

of Bill Hillier’s theory of space syntax, 

which demonstrates that the spatial config-

uration of pathways plays a central role in 

whether people meet face-to-face or re-

main apart. Includes many useful drawings 

and mappings. See sidebar, right. 

 

 

 

 

 

 

 

“The source of everything 

else…” 
Bill Hillier and [research collaborator] 

Julienne Hanson understood early on 

that space syntax allows an under-

standing of the social organization of a 

settlement through a spatial setup. 

Whereas Hanson, in her later writings, 

mostly focused on the socio-spatial ar-

rangements inside buildings, Hillier 

focused on the development of 

methods and theories related to 

space-society relationships among 
buildings. 
    Hillier summarized the importance 
of the spatial layout as follows: “How 

the urban system is put together spa-

tially is the source of everything else.” 

Therefore, the arrangement of 

buildings and  following how the 

street network is set up play a role 

in social relationships and in people’s 

socioeconomic activities. Conse-

quently, in the space-syntax method, 

the term “space”  appears as an active 

matrix of settlement processes in 

which the physical layout of the city is 

closely connected to its social and cul-

tural relations. 

    Space syntax’s international 

achievement is based on four aspects: 

First, the approach provides a concise 

definition of space and spatial ele-

ments. Secondly, space syntax con-

sists of a set of analytical tech-

niques for the calculation of spatial in-

terrelationships in the built environ-

ment. By applying mathematics to spa-

tial relationships of the built environ-

ment, new phenomena were discovered 

that called for the refinement of con-

cepts and new terminologies. 

    Thirdly, space syntax offers a set 

of techniques to correlate the results 

from spatial analyses with various so-

cioeconomic data. 

    And fourthly, through systematic re-

search, space syntax consists of a set of 

theories about the relationships be-

tween space, spatial relationships, and 

society (p. 2; see original text for refer-

ences omitted here). 

 

https://doi.org/10.3390/su13063394
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In Memoriam: Robert Sommer (1929–2021) 
nvironmental psychologist 

Robert Sommer died on Feb-

ruary 27, 2021, at the age of 92. 

One of the founders of a field of 

interdisciplinary study that would come 

to be called environment-behavior re-

search, Sommer wrote or co-wrote 14 

books, the best known of which was his 

1969 Personal Space, reprinted 25 times 

in English and updated in 2008. Sommers 

was endlessly curious, a quality that is 

well illustrated in his interest in mush-

rooms and the publication of his Field 

Guide to Mushrooms of Western North 

America (R. Michael Davis and John 

Menge, co-editors; University of Califor-

nia Press, 2012). 

For whatever reason, the later 1950s 

and 1960s were a time when seminal 

works in environment-behavior research 

were written, including Sommer’s Per-

sonal Space. These writings remain well-

read and, besides Sommer’s work, one 

thinks of such cutting-edge books as Ken-

neth Boulding’s The Image (1956); Ed-

ward Hall’s The Silent Language (1959) 

and The Hidden Dimension (1966); Jane 

Jacobs’ The Death and Life of Great 

American Cities (1961); Kevin Lynch’s 

The Image of the City (1961); Anselm 

Strauss’s Images of the American City 

(1961); and Christopher Alexander and 

Serge Chermayeff’s Community and Pri-

vacy (1963). 

In many ways, these early works mark 

the start of a qualitative, interpretive ap-

proach to environmental and place topics 

that, in the 1970s, would fuel key writings 

in environmental and architectural phe-

nomenology—e.g., Christian Norberg-

Schulz’s Existence, Space and Architec-

ture (1971); Yi-Fu Tuan’s Topophilia 

(1974); Edward Relph’s Place and Place-

lessness (1976); and my A Geography of 

the Lifeworld (1979). 

I knew Sommer through seeing him oc-

casionally at conferences, including 

meetings of the Environmental Design 

Research Association (EDRA). He would 

always ask how my research and writing 

proceeded, since he recognized that the 

phenomenological perspective had an im-

portant contribution to make to environ-

ment-behavior research. 

More recently, Sommer and I have both 

served as members on the editorial board 

of Journal of Environmental Psychology. 

Editor Emeritus Robert Gifford (who did 

his dissertation under Sommer) always 

published an annual summary of which 

board members were most active. Year 

after year, it would be Sommer who re-

viewed the most manuscripts (often a 

number over 20!) and did his reviews 

most promptly (typically, on the day the 

manuscript arrived!). 

I once asked Sommer how he managed 

to do so many reviews so speedily, and he 

gave me advice that I have tried to prac-

tice myself: “When you have a request, 

get it done immediately. If you put it off, 

you may forget or never finish it.” 

In Sommer’s memory, we reprint the 

opening section of a 1966 article, “The 

Ecology of Privacy,” published in The Li-

brary Quarterly (vol. 36, pp. 234–248). 

This study presents the findings of a study 

of library use in the public reading areas 

in the main library building at the Univer-

sity of California, Davis. Patrons were 

both observed and asked to respond to a 

questionnaire on library use. 

—David Seamon 

                                                                     

Discouraging interaction 
Indispensable to many library patrons 

is a feeling of privacy, of being able 

to read and take notes without disturb-

ing others or being disturbed by them. 

Few places make as strict a demand 

upon the physical setting to guarantee 

privacy as the library reading area. 

The library is one of the few public 

institutions in which interaction be-

tween people is actively discouraged. 

Museums, art galleries, and govern-

ment buildings permit conversation 

which, in the view of many librarians, 

would prevent the concentration that 

readers require to get maximum bene-

fit from library facilities…. 

   My interest in [people]-environment 

systems began some years ago in the 

field of hospital design. In that area, it 

was necessary to design rooms, 

lounges, and other facilities for people 

largely unable to alter their environ-

ment themselves. One aspect of being 

a hospital patient is a passivity in the 

face of the environment, an inability 

to move the bed or change the drapes 

if they are unsatisfactory. 

    The major effort of these studies 

was directed to the social areas, such 

as lounges, day rooms, and solariums, 

where it was common to find rows of 

chairs lined up against the walls, 

which made it difficult if not impossi-

ble for patients to converse. Out of 

these observations, came several at-

tempts to increase conversations, by 

making the room …, sociopetal (liter-

ally “bringing people together”) in-

stead of sociofugal (“keeping people 

apart”). We found sociopetal arrange-

ments of tables and chairs could in-

crease materially the amount of con-

versation between patients. This work 

suggested the potential role that envi-

ronment might play in other settings. 

    Since that time, we have studied 

classrooms, cafeterias, bus stations, 

and, more recently, libraries, with the 

hope of learning how the arrangement 

of people affects what goes on be-

tween them. We have at one time or 

another used methods of direct obser-

vation, interview, questionnaires, and 

occasionally experiments. Much of 

our work is based on the premise that 

spatial behavior is largely uncon-

scious and unverbalized, a “silent lan-

guage” to use [anthropologist Ed-

ward] Hall’s phrase. 

    It therefore would be more profita-

ble to observe space usage directly ra-

ther than to ask people what sorts of 

arrangements they prefer. This is not 

to deny the value of opinion surveys, 

for we have done them ourselves … 

but rather to emphasize that system-

atic observations of reader behavior 

are necessary too. 

    Library reports are very rich in en-

trance and exit statistics … but there 

is a real gap in knowledge when it 

comes to what goes on during the 

reader’s stay in the library (Sommer, 

pp. 234–235). 
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Book Note 

Giulia Foscari, 2014. Elements of Venice. Zürich, Switzerland: Lars Müller Publishers. 

his Italian architect draws on 12 

architectural elements to pre-

sent “the fundamental transfor-

mations that have shaped Ven-

ice over the centuries.” These elements 

are façade, stair, corridor, floor, ramp, 

roof, ceiling, door, fireplace, window, 

balcony, and wall. 

At 659 pages of 100s of innovative il-

lustrations and an eye-opening text, this 

book is a masterful depiction of one re-

markable place as it is integrated geo-

graphically via a limited set of shifting ar-

chitectural elements. The book’s one 

shortcoming is its diminutive size—4½ x 

6½ inches. These miniscule dimensions 

muffle the elegance of the book’s maps, 

drawings, and photographs; the tiny print 

is a challenge even for the most acutely 

sighted.  
In spite of an inconvenient layout, the 

book is a superb example of how visual 

presentation can powerfully contribute to 

understanding “spirit of place.” See the 

sidebar and illustrations below; note the 

images on the first page of this EAP issue. 
 

“A metamorphous entity…” 
“[T]his study aims to implement [an] 

anatomical exercise…, operating on 

the living urban fabric of Venice or, 

to be more precise, that jumble of 

buildings that make up this ancient 

city…. 

    I am… hopeful that the research 

path I have embarked on, combined 

with the attempt to visualize the indi-

vidual topics using not only images 

but also architectural drawings, has 

been fruitful and could be used as a 

stepping stone to further and more de-

tailed research or academic analysis. 

However, even at this stage, one con-

clusion can be drawn. 

    Lauded for decades, the “myth of 

Venice” has become, through over-

use, a cliché. Venice is not a perfectly 

round, gleaming “pearl”; it is not the 

“Serenissima” that survived, unchang-

ing, even when it had been demoted 

from the ranks of the world’s capitals. 

    If this is how it has appeared, it is 

because Venice is a metamorphous 

entity. It is because the city truly is an 

amphibious creature, born between 

land and water, in a lagoon that for 

centuries has served as a huge womb, 

protecting its offspring in a constant 

state of development, in which con-

stant changes were the norm. Never 

have there been turning points so ab-

rupt as to compromise its links with 

the past; never a revolution. 

    The city has molded itself to his-

tory just like its buildings have 

adapted to subsidence. Without rup-

tures. It has aged over time (col 

tempo, as Giorgione teaches us by 

portraying the face of an elderly 

woman who looks us straight in the 

eye with an intensity that, at times, is 

hard to bear). 

    It is only through clues, or minimal 

alterations of the elements of architec-

ture that at first glance might appear 

coincidental or insignificant, that we 

can see that this metamorphosis has 

happened and is still happening in 

Venice (Foscari, 2014, pp. 10–11). 

 

Doors of Venice. Left, canal doors, better 

known as “water gates” or porte d’ ac-

qua; note that, because of rising sea lev-

els, buildings’ staired entries from the ca-

nal are inundated and no longer visible 

(Foscari, p. 435). 
 

Next page, above, street doors; because 

of rising sea levels, the Venetians have 

developed mobile barriers, or paratie, to 

mitigate the penetration of water inside 

buildings. Lower left, cusped street 

doors; lower right, interior doors mark-

ing transition from room to room (Fos-

cari, p. 448, 449, 471, 485). 
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Directly below: Infilled water gates on Venice’s narrower inner canals; these palaces are less frequently used for formal events and 

their canal entries have lost their ceremonial significance with the result that the entries have been walled in and their access steps 

entirely submerged (Foscari, p. 445). 

Below: Venetian arcades; note the arcade of the Doge’s Palace, topmost image (Foscari, p. 539). 
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Book Note 

Matthew Carmona, 2021. Public Places, Urban Spaces: The Dimensions of Urban Design, 
3rd edition. London: Routledge. 

 

rchitect and planner Matthew 

Carmona’s Public Places, 

Urban Spaces is the third 

edition of perhaps the best 

current overview of the theory, principles, 

and practices of urban design. The book 

is well written, clearly organized, and 

exceptionally provided with helpful 

photographs, drawings, maps, and plans. 

In this considerably revamped third 

edition, Carmona is now the book’s sole 

author—the first two editions he wrote 

with co-authors Tim Heath, Taner Oc, 

and the late Steve Tiesdell. 

In this third edition, Carmona has 

reduced the original 13 chapters of the 

first and second co-authored editions into 

ten, which include “urban design 

process” (chap. 1); “shifting contexts of 

urban design” (chap. 2); “the temporal 

dimension” (chap. 3); “the perceptual 

dimension” (chap. 4); “the metaphorical 

dimension” (chap. 5); “the visual 

dimension” (chap. 6); “the social 

dimension” (chap. 7); “the functional 

dimension” (chap. 8); “the design 

governance dimension” (chap. 9); and 

“the place production dimension” 

(chap. 10). 

 Each of these ten chapters is 

self-contained thematically; thus, 

the chapter on social dimensions 

of urban design covers the major 

topics of “people and space”; 

“neighborhoods”; “safety and 

security”; and “exclusion, 

inclusion and the control of 

space.” 

On one hand, each chapter’s 

standing independently is useful 

in that students are offered a clear 

picture of what each dimension 

might offer urban design. On the 

other hand, this chapter 

independence sponsors a situation 

where all theories and principles 

are portrayed as equal, so students 

have little sense as to which 

urban-design and place-making 

theories might be more or less 

grounded conceptually and practically. 

Carmona’s text is an excellent 

overview of urban design broadly, but the 

book is usefully supplemented by specific 

conceptual and practical efforts to help 

students realize the wide range of 

possibilities for urban design. For 

example, one might ask students in an 

urban-design studio to tackle a particular 

design problem by pretending that they 

are such contrasting “practitioners” as 

Jane Jacobs (Death and Life of Great 

American Cities), Christopher Alexander 

(A New Theory of Urban Design), Oscar 

Newman (Community of Interest), Bill 

Hillier (Space Is the Machine), or Ian 

Bentley (et al, Responsive Environments). 

By becoming aware of the wide range 

of contrasting ways in which a specific 

urban-design problem can be addressed, 

students might better realize the complex 

thinking, vision, and practice that urban 

design presupposes and requires. 

The following sidebars reproduce 

entries from Carmona’s book. We also 

include some images from the book’s 

many instructive illustrations. 

Shaping better places 
This book adopts a broad under-

standing of urban design as “the 

process of shaping better places for 

people than would otherwise be 

produced.” Four themes are 

emphasized in this definition: first, 

that urban design is for people; 

second,the significance of “place,” 

aka particular socio-physical localities 

in space; third, that urban design 

operates in the “real” world, with its 

field of opportunity constrained by 

economic and political forces; and 

fourth, the importance of design as a 

process. 

    That urban design is about shaping 

better places than would otherwise be 

produced is unashamedly and 

unapologetically a normative 

contention about what urban design 

should be rather than necessarily 

about what, at any point in time, it is. 

Urban design is therefore an ethical 

activity: first, in an axiological sense 

because it is intimately concerned 

with issues of values; and, second, 

because it is, or should be, concerned 

with particular values, notably—as 

will be discussed—the achievement 

of place value. 

    This definition differs in one 

critical respect from that which 

underpinned the previous editions of 

this book, namely the substitution of 

the word “making” for “shaping.” 

Urban design is not about making 

new places from scratch—as we 

would a consumer good—but is 

instead always about shaping places 

that already exist. There places may 

or may not already have been 

developed, but will always be on, 

over, or under an existing landscape, 

which—more often than not—will be 

part of an existing urban fabric. We 

shape and reshape places over time 

(Carmona 2021, p. 1). 
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Cul-de-sac street systems 

Arguments for 

▪ Provides quieter and safer streets: 

From the point of view of 

residents, the pattern offers quiet 

and safe streets, where children 

can play with minimal fear of the 

hazards of fast-moving traffic. 

▪ Promotes residential interaction: 

A discontinuous short street 

system, unlike the grid, may 

promote neighboring, familiarity, 

and interaction. 

▪ Provides a local sense of identity: 

The scale of the cul-de-sac 

provides a local sense of identity. 

▪ Reduces opportunities for crime: 

Compared with traditional street 

layouts, hierarchical 

discontinuous layout systems 

deter burglaries because 

criminals avoid street patterns 

where they might get trapped. 

Arguments against 

▪ Lack of interconnectedness: 

Isolation from through traffic 

may result in isolation from 

nearly everything else. To go 

somewhere/anywhere, one must 

always leave the cul-de-sac and 

travel on a collector road. 

Furthermore, designed for car 

access, such layouts often have 

poorly developed networks of 

pedestrian routes—required to 

follow the vehicular routes, 

pedestrian walks are often long 

and inconvenient. 

▪ Creates car-dependency: Going 

almost anywhere beyond the cul-

de-sac means going out to a 

major road, vitually necessitating 

a car journey, and thereby 

isolating and excluding those too 

young, old, or poor to drive and 

sentencing the rest to a life 

ferrying themselves and their 

dependents around. 

▪ Generates traffic congestion: As 

every trip from one component to 

another must enter the collector 

road; the area’s traffic relies on a 

single road. As a result, it is 

generally congested during much 

of the day, while any major 

accident on the collector road 

blocks the entire system. 

▪ Enhances opportunities for crime: 

Cul-de-sac patterns interrupt the 

through movement of people and, 

thereby, reduce the policing 

effect of people presence. 

▪ Lack of identity and character: 

The sense of being part of a 

neighborhood or town, with a 

clear structure and identity, is 

often lost because through streets 

connecting places are missing. 

There is a sense of identity within 

the cul-de-sac but not with 

anything beyond the cul-de-sac 

(Carmona 2021, p. 227). 

 

 

 

 

 

 

 

 

 

  

Left: These illustrations show design strate-

gies for incorporating big-box retail units. 

Where big-box sheds are surrounded by 

parking, the potential active frontage is pro-

jected into the surrounding car park, rear 

elevations are exposed, and the streetscape 

is undermined (a). 

     By turning the sales floor through 90 de-

grees and inserting the building into a pe-

rimeter block, access is provided from both 

sides, while creating active street frontage 

(b). 

     To create active frontage, big-box sheds 

can be surrounded by smaller units (c) 

(Carmona 2021, p. 417). 
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Below: Formal and informal spaces 

Formal spaces [left] typically have a strong sense of enclosure; an orderly formal floorscape and arrangement of street furniture; 

surrounding buildings that enhance the formality; and often a symmetrical layout. Informal squares [right] typically have a more re-

laxed character; a wide variety of architectural treatments in the surrounding buildings; and an asymmetric layout. In any given con-

text, neither is necessarily more appropriate than the other (Carmona 2021, p. 269). 

Below: Car-free streets and squares in Copenhagen, Denmark 

The area of car-free streets and squares in Copenhagen has grown significantly since the 1980s …. The program began with the pe-

destrianization of the city’s main street, Stroget. By 1973, the pedestrianization of streets had been completed and subsequent efforts 

concentrated on reclaiming and improving city squares (Carmona 2021, p. 120). Dark lines indicate pedestrian streets; dark shapes 

indicate car-free squares. 
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Where the Sidewalk Ends 
Reanimating Relationality with the Natural World on the Modern Campus 
 

Michael Maser 
 

Maser is a PhD candidate in the Faculty of Education, Simon Fraser University, Vancouver, British Columbia. He began his professional 

life as an exploration geologist, then turned to journalism and education, in which he has worked for 30 years. He is passionate about 

experiential learning, including immersive environmental education. michael_maser@sfu.ca. Captions for photographs and other images 

are on p. 16. © Michael Maser 2021. 

 

hat is given in the boundary 

separating many modern 

college campuses from the 

natural or quasi-natural 

worlds in which they are built? In many 

cases, this boundary consists of a demarca-

tion between a built environment and some 

other, less-humanly modified landscape—

for example, a forest, field, wetland, or 

scrubland. Stepping from one world to the 

other brings the physical, cultural, and in-

tellectual contrasts of these environments 

into awareness and points to considerably 

different manners of human and environ-

mental being. 

 I propose that campus environments are 

typically places characterized by facets of 

modernity emphasizing technology, em-

piricism, and utilitarianism. This world is 

the offspring of the European Enlighten-

ment, its scientific and industrial revolu-

tions, and Western colonialism. In con-

trast, the other side of the boundary is typ-

ically constituted naturally and may re-

flect, at least for North American cam-

puses, worlds likely rooted in indigenous 

cosmologies that reach back millennia. 

 In this essay, I posit that the built envi-

ronment of modern Western campuses—as 

exemplified by Simon Fraser University 

(SFU) in Burnaby, British Columbia—re-

flects a mindset very much myopic and un-

sustainable. In contrast, the knowledge that 

might compel humans to adapt more sus-

tainable behaviors might be found on the 

other side of the campus boundary, in the 

natural or quasi-natural world largely ig-

nored and misused. As an alternative, I dis-

cuss a place-based education emphasizing 

self-in-place. 
 

An experiment 
How to gain a new perspective on some-

thing commonplace is the point of the ex-

periment I describe here. First, locate a 

place where there is a boundary between a 

built environment (for example, a sidewalk 

or street) and a quasi-natural environment 

(for example, a patch of rough earth or 

empty lot). Next, observe the distinct land-

scapes on either side of the boundary, rang-

ing your gaze up to several meters in each, 

identifying elements you see and noting 

characteristics like colors, shapes, growth 

patterns, and so forth. Observe what hap-

pens when you pour some water onto each 

patch. Next, shift your sense of vision to 

sense of touch. Reach out with your hands 

or feet to explore the contrasting environ-

ments and note varying sensations. Transi-

tion next to your sense of smell and, fi-

nally, take a moment to consider what feel-

ings each environment provokes. 

 Sitting off to the side, imagine the his-

tory of each environment, considering how 

each came into being, what forces and 

events contributed to their manifestations. 

What interventions caused them to arise in 

their given forms? What historical and cul-

tural collisions might be implicated in this 

givenness? Register these distinctions as 

you slowly step back and forth across the 

boundary. 

 I have run this experiment many times 

on different sites. Always, I reach the same 

conclusion: The built environment changes 

very little and generates almost no life 

from surfaces, like concrete or asphalt, that 

are mostly impenetrable. In contrast, natu-

ral landscapes respond profoundly to sea-

sonal changes, absorb water from rain and 

snow, and almost always nurture life. The 

earthen patch smells rich and musty, the 

built does not; the earthen patch ranges 

from soft and squishy to hard, depending 

on variations in terrain and season; the 

built environment is uniformly hard and 

impenetrable. 

 Contacting earthen environments with 

hands and feet makes one feel connected to 

a living world; the indigenous phrase “all 

W 

mailto:michael_maser@sfu.ca


 

14 
 

my relations” comes to mind. 

Built environments evoke no 

such feelings, though there is a 

sense of comfortable familiarity 

by virtue of one’s personal back-

ground and collective history. 

When I ponder these different 

provenances, natural and human-

made, I conclude that each infers 

a significant, profoundly different 

manner of arising. Most dis-

tinctly, built environments reflect 

a history whereby humans control 

and dominate. 

 In fall 2019, I conducted this 

experiment on the main campus 

of Simon Fraser University in 

Burnaby, a suburb of Vancouver. 

My experiment involved pro-

longed seasonal observations 

transacting several boundaries 

that demarcate the built-up cam-

pus from the dense, surrounding 

second-growth forest. My conclusions 

mirrored what I describe above, though my 

thoughts and findings led to insights that 

can be extended to many modern campuses 

of higher education [1]. 
 

The modern university campus  
In Place and Experience, philosopher Jeff 

Malpas (2018, 202)  writes that place is 

“that within and out of which experience 

arises. Any experience of the world, along 

with the appearing of things within the 

world, will thus always be from within the 

embrace of place.” He describes place as:  

 

the first and most primordial form of limi-

nality, the latter term deriving from the 

Latin for threshold, limen, and connecting 

with the Latin limitem or limes, meaning 

limit or bound; and place appears as es-

sentially adventual, as in ‘arrival’, ‘event’, 

‘happening’, or, more literally, a ‘coming 

to’. To be in place is therefore to be at the 

threshold of the world and to be taken up 

in the happening of world (Malpas 2018, 

209) 
 

In Life Takes Place, Seamon (2018, 15) 

extends this notion, writing that bodily ac-

tions and encounters contribute to a person 

or group’s sense of lived involvement and 

identification with place. Later, he posits 

that “There is a lived appropriateness and 

fit between specific types of places (e.g., 

home or work) and specific modes of lived 

emplacement” (Seamon 2018, 46). 

 Both Malpas’ and Seamon’s understand-

ing of place are worth considering in the 

context of Simon Fraser University, the 

main campus  of which was built in the 

1960s atop Burnaby Mountain, displacing 

approximately 170 hectares (420 acres) of 

first- and second-growth coastal, temper-

ate rainforest. The campus design featured 

a self-contained, cement-steel-glass-and-

asphalt ensemble of campus buildings de-

signed by renowned modernist architect 

Arthur Erickson. 

 This university complex incorporates 

various ring roads and sidewalks acting as 

de facto barriers that dissuade one from en-

gaging with the surrounding forest. As a 

built environment, the campus includes 

classrooms, laboratories, dormitories, of-

fices, and parking lots incorporating ce-

ment, asphalt, glass, steel, laminate, and 

other modernist materials. This con-

structed environment is punctuated with 

green spaces, gardens, hedges, and foun-

tains—all pleasing landscape accents 

maintained by a professional landscape 

staff. In relating the campus to a “mode of 

emplacement,” there are no surprises from 

an institution that exemplifies modern ed-

ucational habitude—the campus design 

optimizes efficiency and reinforces tech-

nological rationalization in quality and 

content, everywhere, save the greenscape 

accents.  

 Missing from the SFU main campus ex-

perience, however, is any invitation to ex-

perience the surrounding forest found just 

steps beyond sidewalks and ring roads. 

There are a few entries to trails on which 

people jog and cycle, but campus maps—

as in the example above—provide no ref-

erence points, other than designating one 

sloping area as “dangerous.” 

 On my forest excursions, however, I did 

not feel endangered; mainly, I experienced 

the delights and affective experiences that 

this lush forest offers. This place is home 

to numerous species of fauna and flora par-

taking in seasonal changes and countless 

ecosystemic interactions nurturing new 

life, regulating local climate, recharging 

water reservoirs, and producing countless 

amounts of oxygen and carbon dioxide. 

 Local First Nations authorities confirm 

that this place—the mountain and natural 

environments largely smothered by the 

current built campus—was the home for 

thousands of years of at least four tribes of 

the Salish Coastal Peoples. A history of 

Burnaby’s indigenous peoples (City of 

Burnaby 2019) reports that indigenous in-

habitants of the region developed place-

based knowledge to sustain their commu-

nities year-round, utilizing as many as 145 

different species of plants for food, medi-

cine, and other sustenance uses. 

 In forest excursions, one readily notices 

what local First Nations refer to as “Earth’s 

Blanket,” the vital, terrestrial covering that 
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constitutes life on earth. Ethnographer 

Nancy Turner (2008, 19) explains that this 

concept comes from the depths of being of 

southwestern British Columbia’s Salish 

people, who hold a deep belief “in the in-

tegrity of their world and from the insight-

ful understanding of the fragile and recip-

rocal relationship humans have with their 

environments.” Turner emphasizes that 

helping to protect the Earth’s Blanket was 

and still is considered by First Nations as a 

sacred duty sustained over multiple gener-

ations. 

I have visited many campuses, and the 

contrast between the built and surrounding 

natural environments is often striking. 

Ironically, campus operations relating to 

such environmental concerns as climate 

change and natural diversity are typically 

technologized. At SFU, one recent exam-

ple is the “Living Lab,” a project launched 

with solicitations to submit proposals relat-

ing to renewable energy, waste and emis-

sion reduction, and energy conservation, 

all to be girded by technological innova-

tion. This project is aligned with other uni-

versity-wide sustainability programs, the 

majority of which, likewise, are grounded 

in technological solutions [see posters, 

right]. 

 I am not opposed to technological solu-

tions per se—clearly, they have a role to 

play in helping to mitigate global-scale 

problems. But I think the present environ-

mental crisis emerging from such imping-

ing factors as climate heating and biodiver-

sity decline compels us to broaden our gaze 

and include environmental attunement and 

place awareness as vital to sustainability 

education [1].  
 

Spiritual insights, sacred practice  
One important realm of guidance in rela-

tion to environmental and place under-

standing is the experiences and knowledge 

of First Nations peoples. Modernity has 

helped to create a world of objective dis-

tinctions, disembodied cerebral knowledge 

and practices emphasizing quantification 

and technologization. Modern education 

largely mirrors this emphasis and contrib-

utes to a mindset that tallies naturally oc-

curring phenomena like water, soil, wet-

lands, forests, countless organisms, and so 

forth as material commodities to be ex-

ploited for economic gain. In this scenario, 

the degradation of ecosystem integrity and 

human health is viewed as an “externality” 

of secondary importance to primary eco-

nomic value. 

 A logical conclusion might be that hu-

mans are insensitive, malevolent exploiters 

and indifferent to planetary degradation 

and suffering. But though we are the crea-

tors of modernity, we are often much dif-

ferent in that individuals and entire socie-

ties are capable of showing compassion 

and response to suffering and injustice of 

both the natural and human worlds. We 

raise funds to help with disaster relief, 

shelter abused animals, clean despoiled 

beaches, and pray for some higher help or 

intervention.  
 These actions attest to our spiritual nature, 

which might be intensified via deliberate 

meditative practices that may lead to 

deeper experiences of feeling alive and ful-

filled (Bai 2020). As geneticist and envi-

ronmental activist David Suzuki (1999, 

196) writes, 
 

The story told by the Western world specif-

ically excludes human experience as a 

source of truth. We assert an ‘objective re-

ality’ made of abstract universal princi-

ples, which are more correct, more accu-

rate than the messy sensory world we ex-

perience daily. But that sensory world is 

the one we are part of, which penetrates us, 

and which we create and re-create contin-

ually. The natural world is dense with rela-

tionships made and sustained by your con-

sciousness [as] a field of meaning extend-

ing through time and space.  
 

Spiritual practices are also linked to ap-

preciating the flow of life in all its forms, 

material and non-material. An act of com-

passion is a non-material gesture as is ap-

preciating the beauty of a wildflower or 

newborn baby or birdsong. These are birth-

rights of human nature, demarcating the sa-

cred from the profane, demonstrating free 

will in choosing, creating, caring and such, 

all of which we can and do experience at 

the core of our being. 
 

Place-based education 
In Education and the Environment, peda-

gogue Gregory Smith  (1992, 32) describes 

modern Western schooling as leading to 

“our detachment from a sense of participa-

tory relatedness to the natural environ-

ment, from our own concrete experience of 

that environment, and from the collective 

wisdom about how to interact with that en-

vironment we inherited from our ances-

tors.” 

 Smith is a prominent advocate of  what 

has come to be called “place-based educa-

tion,” which comprises deliberate peda-

gogical gestures designed to counteract in-

tellectual detachment and to promote 

learning anchored in the knowledge of the 

locality, neighborhood, and bioregion of 

which students are a part. Smith (1992, 

213) argues that such place-based learning 

can foster community, environmental re-
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newal, and “wise stewardship and protec-

tion of natural resources and areas.” Smith 

considers how teachers drawing on place-

based education leverage learning opportu-

nities by engaging with natural phenomena 

arising outside the classroom. In this way, 

“community and place become additional 

‘texts’ for student learning” (Smith 1992, 

213). 

 Of course, the original citizens recogniz-

ing the attributes of place-specific learning 

are the world’s indigenous peoples, who 

cultivated and successively passed along 

such knowledge for millennia. Indigenous 

educator Ilarion Merculieff (and Roderick 

2013, 19) explains how this manner of un-

derstanding “springs from a deep and de-

tailed experience of a place and manifests 

as a sense of belonging to, identification 

with, and awareness of everything that 

goes on in that place.” 

 Merculieff (and Roderick 2013, 19) em-

phasizes that this knowledge offers an ob-

vious survival advantage: “In traditional 

cultures, you need to know as much as pos-

sible about the land and waters on which 

you live. The better you can read the 

weather, terrain, water, vegetation, and be-

havior patterns of fish and wildlife, the 

more safe and successful you are likely to 

be.”  

 

Masking a blindness  
As I write this essay, news pours in about 

devastating droughts, melting glaciers, and 

collapsing biodiversity. In a Guardian arti-

cle, “Your Civilization Is Killing Life on 

Earth,” Amazonian-indigenous activist 

Nemonte Nenquimo (2020) writes that: 
 

My elders are my teachers. The forest is my 

teacher. And I have learned enough to 

know that you have lost your way, and that 

you are in trouble (though you don’t fully 

understand it yet) and that your trouble is 

a threat to every form of life on earth.” 
  

I concur with Nenkimo’s assertion: We in 

the Western world have lost our way and 

don’t fully understand this because we 

have convinced ourselves that modernity 

and its way of thinking and being is para-

mount. But this way, exemplified by the 

design and life of the modern post-second-

ary campus and infatuation with the tech-

nologies now synonymous with campus 

life and praxis, masks a blindness to better 

understand and cultivate self-in-place. Via 

this new perspective, we might be able to 

reanimate our connectivity with actual 

places and the natural world that sustain us 

like no other.  
 

Captions 
p. 13: “Sidewalk Ends”: the author exploring beyond 

the campus boundary. 

p. 14: SFU Burnaby Mountain map showing main 
campus and natural surroundings; reprinted by per-

mission. 

p. 15: Campus posters advertising careers, programs, 
and conferences in STEM (Science, Technology, Ed-

ucation and Math).  

 

Note 
1. In the fall of 2020, as part of its Indigenous Studies 

programming, Simon Fraser University began offer-

ing two courses that were to venture into the forest 

surrounding the main campus to study traditional 
foods, herbs and medicines, and ethnoecology. Unfor-

tunately, both courses were interrupted due to the 

Covid-19 pandemic. 
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“Two loves I give Thee: love that yearns 

and love because Thy due is love.” 

 —Rabia Basri 
 

hink about what it is like to be 

angry with someone. 

We get angry when we feel 

mistreated. Our attitude to-

ward that mistreatment is not theoreti-

cal—it is not exactly a matter of thinking 

that we have been wronged. It is a vis-

ceral experience, an emotional wave that 

we feel in our bodies. And it is a feeling 

to which we cannot be indifferent, a feel-

ing that calls for discharge in swearing 

or hitting or breaking. 

And that angry feeling, that urge to 

discharge destructively, is directed to-

ward the one by whom we feel wronged. 

In anger, one sees the other in a particu-

lar way. Becoming angry with another 

person can make it feel impossible to en-

gage with that person in formerly famil-

iar activities: now, I no longer want to 

talk with you, to cooperate with you, to 

make plans with you. 

When we are angry, we experience the 

other as an enemy, as someone to be op-

posed, and anger is experienced as a 

lived justification for acting hurtfully to-

ward that other. But though anger por-

trays itself as a justified response to the 

injustice of the other, the simple fact that 

one feels anger is no guarantee, in and of 

itself, that it is justified. 

It can thus easily be the case (and 

commonly is the case) that our angry ap-

proach to another is the initiation of, ra-

ther than the response to, injustice. 

Whether justified or not, anger typically 

involves damage; consequently, both for 

the one who is angry and for the one who 

is the target of anger, it can be difficult 

to return from that experience to the for-

mer experience of normalcy. 

ow think of a very different ex-

perience. Think of the experi-

ence of erotic passion. 

Like anger, erotic passion is not a the-

oretical experience. It is an emotional 

wave experienced bodily. And, like an-

ger, it is not something to which we can 

be indifferent but instead is a feeling that 

calls for discharge. In this case, it calls 

for the bodily embrace of the body of an-

other. And it calls for an embrace that is 

mutually desired, a shared inhabitation 

of a shared bodily world. 

The experience of becoming eroti-

cally passionate about another typically 

develops through a process. At the core 

of the experience of erotic desire is the 

desire that one be desired erotically by 

the other, and so the full-fledged experi-

ence of desire only emerges through a 

kind of dialogue—a dialogue typically 

enacted through bodily gestures but 

sometimes also in words—in and 

through which a shared experience of 

desire is brought into being. 

One experiences a twinge of desire to-

ward another, but this remains a mere 

spark unless it is fueled by the appear-

ance of the other’s comparable interest 

in oneself. There is then a back and forth 

exchange through which the mutuality 

of desire is gradually and simultane-

ously developed and expressed. The 

bodily coupling in which this passion is 

realized is thus the culmination of a dy-

namic process, a culmination that can 

only be brought into being coopera-

tively. 

As in anger, then, in erotic passion one 

sees the other in a particular way. In 

erotic passion, one sees the other as de-

sirable (or at least potentially so), and 

one sees the other, further, as one whose 

desires matter; and one sees that other as 

having the authority to grant one access 

to a kind of shared reality. Unlike the an-

gry experience of another as one from 

whom one is alienated and upon whom 

one unleashes vengeance specifically 

against that other’s will, inherent to the 

full-fledged experience of erotic passion 

is the experience of the other as a collab-

orator, and a collaborator in a project 

that is personal, intimate, and private. 
 

he point of these two reflections 

is that others are revealed to us 

differently through our different 

emotions. Or, said more strongly, there 

are aspects of the other that can only be 

seen if we adopt certain emotional orien-

tations. Anger can be unjustified, to be 

sure and, in that case, it enacts a funda-

mentally distorted portrayal of the other. 

But anger can also be justified, and in 

that case, it can be the only frame of 

mind in which the vicious and hateful re-

ality of the other is truly recognized. In 

other words, the refusal to become angry 

can itself be the artificial, distorted per-

ception of the other. 

Erotic passion, similarly, is a mode of 

perception that can allow the other per-

son to be who they are. Indeed, it is the 

desiring perception of the other that we 

ourselves may seek precisely as that 

which will liberate us and allow us fi-

nally to be seen as who we had always 

imagined ourselves to be. Thus, to live 

with a partner, for example, who never 

approaches one erotically can feel like a 

prison in which one is never freed to be 

the erotic—the desirable and desiring—

being who one really is. 
 

et us reflect on the experience of 

love in this light. 

  The experience of love is not 

exactly the same as the experience of 

erotic passion, but it is similar. Erotic 

passion singles out an individual and, for 
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as long as the passion lasts, that individ-

ual is the center and the whole of the 

world. 

Love is similar in that it is the recog-

nition of another as the center and the 

whole, but whereas erotic passion cuts 

itself out from the larger world to be-

come absorbed in the individual, love 

experiences the larger world through the 

experience of that individual. And 

whereas erotic passion is a dynamic in-

teraction by which individuals propel 

themselves toward a bodily coupling, 

that is, toward a specific, culminating 

activity, love is not so much something 

that promotes an action—it is not a “pas-

sion” of the moment—but is a funda-

mental disposition, a long-term commit-

ment to experiencing the other in this 

particular way. 

Similarly to eros (or anger), love can 

be experienced in a bodily wave but, in 

that case, the feeling is often not so much 

a propulsion toward a particular action 

as it is a feeling of the insufficiency of 

any bodily action to express the experi-

ence; in love, bodily actions are experi-

enced as both necessary and desirable—

one wants, for example, to set up a home 

with the other, to go shopping, to talk, to 

hug—but the love is never exhausted in 

those activities as if they were its goal or 

culmination. This insufficiency is re-

flected in the experience that, while love 

makes activities special that can other-

wise seem trivial, those activities can 

also, frustratingly, make the love seem 

merely quotidian. 

Ultimately, love is the sense that one 

should bring these two—the eternal and 

the temporal, the extraordinary and the 

quotidian, the absolute and the immedi-

ate—together, and that is the ideal 

against which one judges one’s experi-

ence. 
 

ove and eros are thus similar in 

that each sees the other—and that 

other in her, his, or their most in-

timate nature—as intrinsically worth-

while. For this reason, both are intrinsi-

cally opposed to adopting an instrumen-

tal attitude to the other. Erotic passion 

may well culminate in a pleasurable 

bodily coupling, but an instrumental 

pursuit of pleasure is the opposite of pas-

sion for the other. Love, similarly, is not 

offered in search of a reward, and it does 

not seek anything specific from that 

other except the well-being of that other; 

shows of favor from that other—such as 

a reciprocation of the sentiment—are es-

pecially welcome, but love is lost if they 

become the goal. 

Finally, like anger and eros, experi-

encing the other through love reveals 

something about that other than cannot 

easily be recognized otherwise. Love ex-

periences the singularity of the other as 

absolute; it is the embrace of the most 

personal and particular aspirations and 

vulnerabilities of that other as matters of 

intrinsic worth. In this sense, it is only in 

the experience of being loved that one 

can truly be experienced as the singular 

and particular individual who one is. 

One must love another in order truly to 

see who that other is. 

One thing that these attitudes of anger, 

erotic passion, and love share is that they 

are all experiences of being moved per-

sonally by another person. All, in other 

words, are ways of being pointedly not 

indifferent to the other. What they stand 

in contrast to, then, is the experience of 

being indifferent to another, the experi-

ence that you do not care. 

In this way, each of these passions—

anger, eros and love—are different ver-

sions of the all-important recognition of 

persons as persons. There is a kind of 

imperative that inheres in the experience 

of another person as a person: it is pre-

cisely the imperative to care. We only 

recognize persons as such—even people 

with whom we have no personal connec-

tion—if they matter to us, if we cannot 

be indifferent to their suffering, if we 

care about their future. For this reason, 

love is ultimately what our humanity in-

trinsically calls for. 
 

nd notice, too, that it is not just 

persons that we can love. I, for 

example, have a real love for 

Kadiköy, a neighborhood of Istanbul on 

the Anatolian side. What I love about 

Kadiköy is especially the relaxed atmos-

phere of outdoor social life: bustling out-

door markets that are set beside outdoor 

restaurants that are full all evening with 

people who are enjoying their food and 

the company of their companions while 

simultaneously enjoying to share the 

space with others doing likewise. 

I love that place because it seems to 

me that the people who live there love it, 

and their love of the place seems to me 

to reflect a love of shared human life. A 

place is not just an indifferent spatial lo-

cation coupled with some geographical 

features: a place is a setting, a living 

space. Kadiköy is a human environment, 

and to love the place is to love the human 

life that is realized in it and through it; 

reciprocally, to love that human life is to 

love that place. 

 

n our modern world, we have come 

to equate knowing with what the 

physicist or chemist does; indeed, in 

English at least, we simply call what 

such figures do “science”—literally, 

“knowledge.” The knowledge of the so-

called “scientist,” though, is a very par-

ticular kind of knowledge. The physi-

cist, for example, relates to a world 

stripped of all spiritual qualities, 

stripped of all human qualities and 

stripped of all life: for the physicist, the 

world is only the changing states of the 

matter and energy that are inherently in-

different to anything living, human, or 

spiritual. And, according to the demands 

of proper “scientific” method, the phys-

icist must herself approach her study 

with an attitude of neutral indifference, 

without personal interest or perspective. 

In our modern world, we have come to 

equate knowledge with the indifferent 

attitude toward an indifferent world. 

This indifferent attitude of “science” 

in turn licenses our instrumental, techno-

logical approach to the earth. We per-

ceive our planet in terms of the resources 

it can offer us: energy for our machines, 

areas for housing “developments,” graz-

ing land for cattle, and so on. When we 

approach the world this way, we, like the 

physicist, disregard the trajectories in-

trinsic to the natural world itself just as 

we disregard the complex ways in which 

that world naturally insinuates itself into 

our psyches; instead we seek only to ex-

tract from it the raw materials for our 

self-defined projects. 

But such an attitude of indifference is 

not “neutral,” as the scientist likes to 

claim. On the contrary, it is itself an in-

terpretive orientation and an importantly 

dishonest one. Just as such an indifferent 

attitude toward a person is precisely a 

refusal to know the person as a person, 
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so is such an attitude toward nature a re-

fusal to acknowledge inescapable di-

mensions of what nature intrinsically 

means to us. 
 

he natural world is where we are, 

not merely in the sense of being 

our “location” but in the sense of 

being the very matrix of our becoming. 

To adopt an attitude of manipulative in-

difference toward it is to live in a deep 

denial of our dependence on it as our 

nurturing source. Through our science, 

we learn how to manipulate the world to 

our ends, but that does not mean we 

know it. 

Love, on the contrary, is a more prom-

ising kind of science. The love of a per-

son apprehends the reality of that person 

in terms of the possibilities, the aspira-

tions, and the vulnerabilities that 

uniquely define it; love recognizes the 

humanity of the person precisely in ex-

periencing the imperative to care. 

It is something like this love that de-

fines the way of inhabiting a place that I 

experience in Kadiköy, a love that is 

simultaneously for the place and for the 

people. It is this attitude, it seems to me, 

that we must bring to nature, our own ul-

timate place.
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riginating in the work of Johann 

Gottfried Herder, the term Zeit-

geist is often taken to be an ex-

pression of the supposedly 

characteristic late eighteenth and nine-

teenth century preoccupation with the tem-

poral and the historical. Herder coins the 

term as a translation of the Latin genius 

saeculi—the latter term being the title of 

the book by Christian Adolf Klotz, pub-

lished in 1760, which was the focus of 

Herder’s 1769 critique in which the term 

Zeitgeist first appeared. 

Here, the Latin saeculi (the genitive sin-

gular of saeculum), often translated as 

“century” and formalized in Roman times 

as a period of 100 or 110 years, referred to 

something like a generation or lifetime, 

and the genius saeculi was its guardian 

spirit [1]. In its modern usage, however, 

the Zeitgeist refers less to any sense of 

guardianship, and more to the determining 

character of a time or age. 

Significantly, since its coining, the term 

has never been the subject of any close 

philosophical explication or analysis—nei-

ther in Herder nor in the work of Hegel (the 

latter being the thinker with whom the term 

is most commonly associated despite the 

fact that he never actually employs the 

term as such [2])—and frequently signifies 

little more than something akin to the no-

tion of a prevailing cultural ethos, ten-

dency, or fashion. Yet the idea of Zeitgeist 

is undoubtedly a presence in those many 

works, perhaps best exemplified by Speng-

ler’s 1918 Decline of the West, that take 

history to be driven by some overarching 

direction or orientation—and that includes, 

of course, that form of Geistesgeschichte 

or “history of spirit” exemplified in He-

gel’s own work.   

Inasmuch as Zeitgeist does indeed trans-

late genius saeculi, then it might be 

thought that the term can readily be set 

against that other Latin term, usually trans-

lated as spirit of place, genius loci. Perhaps 

one might suppose too that, since every 

place has its own spirit, so that the spirit of 

place is “local,” time has a spirit that be-

longs to all places of that time, and so the 

spirit of time, in contrast, is “global.”  

Such a line of reason might lead one fur-

ther to conclude that, since the spirit of 

time is the more encompassing, it must 

therefore have a certain precedence over 

the spirit of place. Such a reading would be 

consistent with, and could be seen to rein-

force, that commonplace assumption con-

cerning the late eighteenth and nineteenth 

century prioritization of time and history. 

Yet to see time and place as contrasted 

in this way, and to take the idea of the Zeit-

geist as tied to a prioritization of time, is 

fundamentally mistaken (even though it is 

complicated and encouraged by the ten-

dency to treat place as more or less identi-

cal with space), just as it is also mistaken 

to assume that the thinkers of the late eight-

een and nineteenth centuries did indeed 

give any simple priority to time and to his-

tory. 
 

he most significant philosophical 

contexts in which the idea of the 

Zeitgeist appears or with which it is 

associated tend to be connected with the 

work of thinkers who put emphasis, not on 

the temporal or historical alone, but also on 

the environmental and topographic—who 

see time and place as working together. 

This is true of thinkers from the late eight-

eenth and nineteenth centuries (and into 

the twentieth). It is also true, more particu-

larly, of the term’s early appearance in 

Herder, who famously spoke of geography 

as “the basis of history,” and history as 

“nothing more than a geography of times 

and peoples set in motion” [3]. 

And it is true too of the work of thinkers 

such as Hegel and Spengler, and so of the 

sort of Geistesgeschichte with which the 

term Zeitgeist is so often associated, where 

the historical and the geographical, time 

and place, are seen as tied closely together. 

Hegel’s Lectures on the Philosophy of His-

tory thus give a central place to geography 

(his thinking in this regard being directly 

influenced by one of the key figures in the 

history of geography, Carl Ritter), and so 

to the way history is shaped by place or lo-

cality [4]. Another example is the first part 

of the second volume of Spengler’s De-

cline of the West, which is entirely given 

over to a discussion of the determining ef-

fects of landscape [5]. 

The importance of the geographic in the 

work of thinkers like Hegel and Spengler, 

as well as Herder, is closely tied to the ro-

mantic nationalism that is so characteristic 

of thinking from the late eighteenth cen-

tury to the early twentieth—not only as it 

appears in Germany (or even in Europe), 

but in much of the English-speaking world 

also, as well as more broadly—but  so too 

is the notion of the Zeitgeist itself. The idea 

of the spirit of the time is just the idea of a 

certain singular and dynamic character that 

belongs to the life of a people, a genera-

tion, or a community, as that unfolds in and 

through the interconnected places and 

landscapes in which that life is situated. 

This idea may take on a nationalistic tone, 

as it did in the nineteenth century espe-

cially, but it need not be dependent on such 

a nationalistic expression alone nor, in-

deed, on any particular form of such na-

tionalism. 

Recognizing that the idea of time cannot 

be divorced from or set against the idea of 

place (nor of space either), then one can 

say, in quite general terms, that the Zeit-

geist cannot be a function of some imposi-

tion of time onto place, as if time had an 

independent character of its own but can 

only be a result of the dynamic unfolding 

of place itself as it occurs across the multi-

plicity of places that are nevertheless al-

ways interlinked. And one might also add 

that the very idea of “spirit” (which does 

not denote some ghostly “presence” that 
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guides events) is itself the idea of a certain 

form of dynamicity or capacity for move-

ment, and as such is already given in the 

dynamic potential of a topography, a land-

scape, or a place. 
 

lthough the idea of place as such is 

not directly taken up in the work of 

eighteenth and nineteenth century 

thinkers, but is instead addressed largely 

through notions of landscape, geography, 

and space (and in these forms is quite per-

vasive), the line of thinking that is opened 

up in these thinkers does lead toward 

something like that which I have elsewhere 

called a philosophical “topology” or “to-

pography” (which is precisely what starts 

to emerge explicitly in the late thinking of 

the twentieth-century philosopher Martin 

Heidegger, where place, Ort or Ortschaft, 

appears as a central concept, and where 

thinking is itself characterized as a topol-

ogy or “saying of place” [6]). 

In general, place as it appears here 

should be understood to encompass both 

time and space (Heidegger occasionally 

talks of “timespace”—Zeitraum), so much 

so that we can say that time and space are 

but aspects of place: time being place in its 

dynamicity, and space being place in its 

expansiveness. 

Moreover, because there is no place that 

is not entangled with other places—every 

place opens to other places, and there is no 

place that stands alone, with the conse-

quence that place is essentially open (this 

being a direct function of place’s dynamic 

and expansive temporal-spatial charac-

ter)—the spirit of a place can never stand 

entirely apart from other places. Time al-

ready belongs to place, and the spirit of 

time must therefore be itself a form of the 

spirit of place, and it is so just inasmuch as 

that spirit does indeed extend across an en-

tanglement of places. 

And this extensive quality reinforces the 

idea, already indicated above, that the 

spirit of time, the Zeitgeist, refers to the 

character of the unfolding or happening of 

places as that occurs together across the 

multiplicity of such places, which also 

means as it occurs in relation to the world 

as it opens up in and through those places. 
 

gainst this background, one may 

ask after the nature of the “spirit” 

that animates our own time—

which is to ask after the manner of the un-

folding of the world of places and land-

scapes in which we now find ourselves. 

This question has two aspects—because 

there are two aspects to the character of the 

Zeitgeist itself. One is the manner of the 

unfolding—the way places themselves 

“happen”; the other is the manner that at-

taches to the experience of that unfolding. 

The latter, one might say, is the spirit of 

time understood as something like the 

“mood” of a time. Although not usually put 

in quite the terms I have used here, there is 

much contemporary discussion regarding 

the way contemporary places “happen” or 

the way the contemporary world is config-

ured. Here the emphasis is almost always 

on the world as a world of interconnection 

and flow—a globalized and networked 

world in which boundaries have been 

largely erased or rendered irrelevant. 

Although there are many that resist or re-

fuse this configuration of things, such re-

sistance or refusal does not lessen its ef-

fect.  Such resistance or refusal is itself 

generated, however, by the fact that the 

“mood” of this globalized, networked 

world has two faces: one is of a certain ex-

hilaration and excitement, while the other 

is of disturbance, anxiety, and even of fear. 

It is certainly true that ours is a world 

that increasingly appears as interconnected 

and globalized, and that is experienced as 

both exhilarating and disturbing. That the 

world has this character is a direct result, to 

a very great extent, of contemporary tech-

nologized capital. Modern technology, 

which is now inseparably bound up with 

modern economic and financial systems, is 

itself configured in a way that is increas-

ingly connected and connecting, and this is 

evident in the very character of the places 

in which we live our lives. 

The places of the contemporary world 

are thus places that are increasingly con-

nected and convergent, so much so that 

many would argue that the very idea of 

place has, in the contemporary world, 

started to become obsolete. In a globalized, 

connected, convergent world, places no 

longer matter, and the contemporary un-

folding of place is such as to lead to the 

disappearance of place, and the experience 

of the world is no longer an experience that 

occurs in and through places. 

On this basis, that one may experience a 

sense of disturbance or anxiety should be 

unsurprising, but neither should the feeling 

of exhilaration (even of intoxication), es-

pecially if it is thought to be tied to a sense 

of liberation from the bounds, the seeming 

restrictions, of place and being placed. 
 

t is important to understand that what 

is at issue in this contemporary config-

uration of the world is a mode of spati-

alization of the world, where the spatiali-

zation at issue is tied to the idea of a space 

separated from place—space as pure un-

bounded extendedness, as horizonless. The 

idea of globalized connectivity is just the 

idea of the world as a spread-out spatial 

system in which everything is juxtaposed 

with everything else. 

Here, one might even wonder whether 

the notion of the Zeitgeist, the spirit of 

time, any longer has purchase, since not 

only does place seem to have disappeared, 

along with horizon, but so too does time. 

This is a world of simultaneity and imme-

diacy in which, if time does appear, it is as 

a form of space—which also means, as 

number and quantity (since there is an es-

sential relation between the spatial, the nu-

merical, and the quantitative). Moreover, 

there is no sense of this as a time, but only 

as the time—the time of the “now” into 

which everything is compressed in a sin-

gle, boundless expansiveness. 

The notion that we might talk of a 

“spirit” that belongs to this “time” also has 

a certain oddity. The very fact that the ex-

perience of the contemporary world is of 

exhilaration and disturbance is indicative 

of the way that the spatialized world before 

us no longer has an overall sense to it (it is, 

as Albert Camus might have said, genu-

inely “absurd”)—something reinforced, 

perhaps, by the state of contemporary pol-

itics—that it is a world lacking any proper 

orientation (which means, almost literally, 

to be lacking in a proper sense of place or 

relation to place). 

Perhaps, then, rather than look for a con-

temporary Zeitgeist, we should say that the 

seeming disappearance of place also beto-

kens a Geistlosigkeit—a spiritlessness—

that attaches to our current situation. This 

spiritlessness, which is necessarily a loss of 

the spirit of time and of place, is itself what 

is manifest in contemporary exhilaration 

(or, indeed, intoxication), disturbance, dis-

orientation, and also thoughtlessness or 

mindlessness. 

Either of the latter—thoughtlessness or 

mindlessness—could be taken as possible 

A 

A 

I 



 

22 
 

ways of understanding what is at issue in 

Geistlosigkeit (especially since the Ger-

man Geist can itself be translated as 

“mind”), and both are evident in the way 

contemporary culture appears to have been 

overtaken by forms of consumption, com-

modification, and monetization, including 

the consumption, commodification, and 

monetization of knowledge and even of 

human social relations through digital 

technologies, especially social media plat-

forms (which are essentially new commer-

cial structures) such as Facebook and Twit-

ter. 
 

emembering that Herder’s original 

introduction of the term Zeitgeist 

was as a translation of genius sae-

culi, and that term was meant to refer to the 

guardian spirit of a time, a generation, or a 

century, then our current state may well be 

one in which we have no such guardian—

and maybe we would respond that we have 

no need of one.  

But part of what is at issue in this idea of 

a genius saeculi, and in the notion of the 

genius loci, is precisely that we already be-

long to a time and a place, which is to say 

that our existence is shaped and made pos-

sible by a set of limits and bounds, a hori-

zon or horizons,  that are always already 

given to us, and that, even if forgotten or 

ignored, always remain. The spatialized 

character of the contemporary world— 

seeming placelessness and timelessness—

is thus illusory. 

The phenomenon of spatialization itself 

arises only in and through places, with re-

spect to a certain time, and so to a certain 

form of unfolding of place, even though it 

also effaces, forgets, and sometimes re-

fuses this. One might say that what are ef-

faced, forgotten, and refused here are pre-

cisely the genius saeculi and genius loci, 

along with the horizons of human being to 

which these notions belong. 

But one effaces, forgets, and refuses 

such spirits at one’s peril. To efface, forget 

or refuse one’s horizons is literally to lose 

one’s sense of place in the world, to aban-

don oneself to disorientation and confu-

sion. In one of his later essays, Albert Ca-

mus (to whom I referred ever so briefly 

earlier) seemed to suggest that there was a 

“guardian spirit,” in this case a genuine di-

vinity, that holds sway over every century, 

and not just our own [7]. 

Camus identified this divinity as the 

goddess of limit—and so in my terms as a 

close relative to the spirits of time and 

place, and thus also, one might say, a “hori-

zonal” or even “topological” deity. But she 

is also the goddess of revenge against those 

who surpass the limit. Perhaps, if there is a 

spirit that belongs to this “time,” then she 

is that spirit. Her name is Nemesis. 
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Questions relating to environmental and architectural phenomenology (from EAP, 2014 [vol. 25, no. 3, p. 4]) 
 

Questions relating to phenomenology 
and related interpretive approaches 
and methods: 
▪ What is phenomenology and what does it of-

fer to whom?  
▪ What is the state of phenomenological re-

search today? What are your hopes and con-

cerns regarding phenomenology? 
▪ Does phenomenology continue to have rele-

vance in examining human experience in re-

lation to world? 
▪ Are there various conceptual and methodo-

logical modes of phenomenology and, if so, 

how can they be categorized and described? 
▪ Has phenomenological research been super-

seded by other conceptual approaches—e.g., 

post-structuralism, social-constructionism, 
critical theory, relationalist and non-repre-

sentational perspectives, the various concep-

tual “turns,” and so forth? 
▪ Can phenomenology contribute to making a 

better world? If so, what are the most crucial 

phenomena and topics to be explored phe-
nomenologically? 

▪ Can phenomenological research offer practi-

cal results in terms of design, planning, pol-
icy, and advocacy? 

▪ How might phenomenological insights be 

broadcast in non-typical academic ways—
e.g., through artistic expression, theatrical 

presentation, digital evocation, virtual reali-
ties, and so forth? 

▪ What are the most important aims for future 

phenomenological research? 
▪ Do the various post-structural and social-

constructionist criticisms of phenomenol-

ogy—that it is essentialist, masculinist, au-
thoritative, voluntarist, ignorant of power 

structures, and so forth—point toward its de-

mise? 

 
Questions relating to the natural 
world and environmental and ecologi-
cal concerns: 
▪ Can there be a phenomenology of nature and 

the natural world? 

▪ What can phenomenology offer the intensi-
fying environmental and ecological crises we 

face today? 

▪ Can phenomenology contribute to more sus-
tainable actions and worlds? 

▪ Can one speak of a sustainable lifeworld? 

▪ What is a phenomenology of a lived environ-
mental ethic and who are the key contribu-

tors? 

▪ Do the “sacred” and the “holy” have a role in 
caring for the natural world? For places? For 

lifeworlds broadly? 

▪ Can phenomenology contribute to environ-
mental education? If so, in what ways? 

▪ Can there be a phenomenology of the two 

laws of thermodynamics, especially the sec-

ond law claiming that all activities, left to 
their own devices, tend toward greater disor-

der and fewer possibilities? Are there ways 

whereby phenomenological understanding of 
lifeworld might help to reduce the accelerat-

ing disordering of natural and human 

worlds? 
 

Questions relating to place, place ex-
perience, and place meaning: 
▪ Why has the theme of place become an im-

portant phenomenological topic? 
▪ Can a phenomenological understanding of 

place contribute to better place making? 

▪ Can phenomenology contribute to a genera-
tive understanding of place and place mak-

ing? 

▪ What roles do bodily regularity and habitual 
inertia play in the constitution of place and 

place experience? 

▪ What are the lived relationships between 
place, sustainability, and a responsive envi-

ronmental ethic? 

▪ How are phenomenological accounts to re-
spond to post-structural interpretations of 

space and place as rhizomic and a “mesh-

work of paths” (Ingold)? 
▪ Can phenomenological accounts incorporate 

a “progressive sense of place” argued for by 
critical theorists like Doreen Massey? 

▪ Can phenomenological explications of space 

and place account for human differences—
gender, sexuality, less-abledness, social 

class, cultural background, and so forth? 

▪ Can phenomenology contribute to the poli-
tics and ideology of place? 

▪ Can a phenomenological understanding of 

lived embodiment and habitual inertia be 
drawn upon to facilitate robust places and to 

generate mutual support and awareness 

among places, especially places that are con-
siderably different (e.g., different ethnic 

neighborhoods or regions)? 

▪ Can phenomenology contribute to mobility, 
the nature of “flows,” rhizomic spaces, the 

places of mobility, non-spaces and their rela-

tionship to mobility and movement? 
 

Questions relating to architecture and 
environmental design and policy: 
▪ Can there be a phenomenology of architec-

ture and architectural experience and mean-

ing? 
▪ Can phenomenology contribute to better ar-

chitectural design? 

▪ How do qualities of the designable world—
spatiality, materiality, lived aesthetics, envi-

ronmental embodiment etc.—contribute to 

lifeworlds? 

▪ What are the most pertinent environmental 

and architectural features contributing to a 

lifeworld’s being one way rather than an-
other? 

▪ What role will cyberspace and digital tech-

nologies have in 21st-century lifeworlds? 
How will they play a role in shaping de-

signed environments, particularly architec-

ture? 

▪ What impact will digital advances and vir-

tual realities have on physical embodiment, 

architectural design, and real-world places? 
Will virtual reality eventually be able to sim-

ulate “real reality” entirely? If so, how does 

such a development transform the nature of 
lifeworld, natural attitude, place, and archi-

tecture? 
▪ Can virtual worlds become so “real” that 

they are lived as “real” worlds? 

 
Other potential questions: 
▪ What is the lived relationship between 

people and the worlds in which they find 
themselves? 

▪ Can lifeworlds be made to happen self-con-

sciously? If so, how? Through what individ-
ual efforts? Through what group efforts? 

▪ Can a phenomenological education in life-

world, place, and environmental embodi-
ment assist citizens and professionals in bet-

ter understanding the workings and needs of 
real-world places and thereby contribute to 

their envisioning and making? 

▪ Is it possible to speak of human-rights-in-
place or place justice? If so, would such a 

possibility move attention and supportive ef-

forts toward improving the places in which 
people and other living beings find them-

selves, rather than focusing only on the 

rights and needs of individuals and groups 
without consideration of their place context? 

 

Questions relating to Covid-19: 
▪ Will demands of Covid-19 have a lasting im-

pact on physical places and bodily sociality? 
▪ Can social media and virtual realities effec-

tively replace face-to-face presence and 

physical places? 
▪ Will human beings return to physical place 

and firsthand intercorporeality once the pan-

demic ends? 
▪ Can human life really survive if people lose 

their direct lived relationships with other hu-

man beings and an entrenched physical in-
volvement in real-world places? 

▪ Does the crisis of Covid-19 demonstrate the 

central phenomenological principle that hu-
man beings-are-inured-in place? If that in-

urement collapses, is human life at risk? 
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